ON THE INTELLECTUALS!
[March] 1958

The early forms of division of labour in Greek Antiquity:
Plato and his ideal 'Republic.
Manual work and mental activity.
Mental activity - the privilege of the archons, the ruling classes.
Placing the question of society on such a basis must lead to idealism, which creates the idea of the
independence of thought, that thought 'predominates' over material and practical reality, that

thought is prior to matter.

The feudal regime preserved the philosophical idealist concepts and consolidated the division of
mental labour from manual labour.

The nobles, the men of the sword, commanders, leaders. The clerks, the intelligentsia of that time,
the representatives of philosophical and scientific thought.

Serfs and artisans, manual workers.

The capitalist regime caused the intellectuals to form a more homogeneous stratum, and the
functions of the intellectual began to expand.

Various categories of intellectuals in the service of capital, like technicians, engineers, economists,
judges, teachers, professors, and others, develop along with capital, not only because needs for them
increase but because the capitalists, to make life easier for themselves, drop their technical
functions.

The greater the number of intellectuals the more they become dependent on the capitalist economy.
From the economic standpoint, the intellectuals can be grouped into these categories: functionaries,
salary earners in capitalist enterprises, judges, officers, and others of this kind; teachers, professors,
and philosophers, whom the capitalists utilize to spread bourgeois ideology, but:

1) the decadence of the bourgeoisie;

2) Malthus's economic theory® which characterizes decadence;

3) the critical spirit of the latter category of intellectuals, which makes the bourgeoisie sacrifice
culture to the interests of the army, the police, aggravate the situation of the intellectual, causing
him to reject the capitalist yoke, and the bourgeois state to violate the traditions of alleged
university freedoms'.

The decadent bourgeoisie and its ideology reject rationalism and trample the national honour
underfoot. This makes the conscientious intellectual understand more clearly that the bourgeoisie

can no longer be the sole leader of the nation and its culture.

The characteristics of the engineers and technicians:



The bourgeoisie leaves in their hands the management of equipment and the management of cadres,
that is, direction and command of part of the workers. Although they enjoy better material
conditions, spiritually they are close to the workers, living nearly the same way as they do.

The technicians of medium training live under poorer material conditions, they are in daily contact
with the proletariat at work, hence they are in still closer spiritual contact with them.

The allegedly independent work of the artisan intellectuals, artists, and others, brings them closer to
the bourgeoisie, but the sale of their works, which is subject to speculation, turns them towards the
working class.

What is typical about the doctors is that they do not owe their existence to capitalist development.
They try to maintain their traditional status quo, their individual character. This turns them into a
closed caste, reluctant to admit elements from the proletariat into their ranks. But contact with the
deplorable conditions of the working class makes them gradually aware of the actual situation of the
decadence of the bourgeoisie and brings them closer to the working class.

Hence the intellectuals, who until yesterday were with the bourgeoisie and were used as its tools,
begin to gain a better understanding of things.

Certain subjective considerations prevent the intellectual from becoming conscious quickly:

1) The vacillations which are typical of the middle and petty-bourgeois classes from which he
comes.

2) Certain special illusions.

The abstraction, the division of mental from manual work means that he is not in contact with
things but with their symbols. This brings about idealist illusions.

His position between the classes makes him think that he is not prompted by any class interest and
that everything is subject only to his judgement and knowledge. That is why he thinks that the
'ideas' that set the intellectual in motion are independent of the class relationships. He thinks he
stands above the classes and represents a morality independent of the economic forces and class
antagonisms.

This idea, detached from manual work, from life, makes him think that he is the supreme power of
the world order. This takes the intellectual out of the sphere of reality and makes him think that all
the contradictions should be solved not by violence but by intellectual conciliation, by peaceful
evolution.

These views predispose him to opportunism.

Herein lies the source of his reluctance to accept communism, because the concept of morality
independent of class relationships and the abstract objectivity are diametrically opposed to historical
materialism, and that conciliatory opportunism is in flagrant contradiction to the revolutionary
concept of the class struggle and the dictatorship of the proletariat.

Another illusion is his individualism. The intellectual is not opposed to the proletariat. He is not a
capitalist. He has no work implements like the medium bourgeois or handicraftsman. He is obliged
to sell the product of his labour, and therefore, capitalist exploitation weighs heavy on him. But with



regard to his living conditions he is nearer to the bourgeoisie than the proletariat.

The intellectual does not fight with physical force but with arguments. His means of production are
his personal knowledge, his personal convictions, and he cannot create a position for himself except
through his personal qualities. Therefore, he thinks he can achieve his ends only by expressing his
individuality.

He does not accept discipline for himself but only for the masses. He places himself among the
‘elite’, 'above the common man', Nietzsche's theory*.

Lenin says that the stratum of intellectuals is characterized by its individualism, by its inability to
organize itself, and by instability. The proletariat should take them by the hand, and teach them the
dangers of anarchic individualism, because individualism makes them hesitate, vacillate, and so on.

It is necessary for the intellectuals to shake off bourgeois ideology and become imbued with
Marxist-Leninist ideology.

When a worker becomes a communist, he feels that something that had been latent in him is now
flourishing, he discovers a culture which enlightens him on what he had been dimly aware of, he
finds in Marxism the clear assertion of himself, becoming aware of what had existed in his
subconscious. Hence when a worker becomes a communist, he builds and consolidates himself.

When an intellectual becomes a communist, events do not develop as in the former case. At every
step of the triumph of socialist consciousness, the intellectual is compelled to destroy something
from his past. Thus, he destroys and builds, and in the first steps he takes he has the impression not
of creating but of a struggle against himself.

When the worker becomes a communist, he knows that he will fight, that he will go on strike, come
into conflict with capitalism, and may even be killed, but he has only one enemy and this enemy is
an external one, capitalism, while the intellectual must wage a battle on two fronts, against himself,
that is, against his petty-bourgeois hangovers and against the external enemy, capitalism.

For an intellectual to acquire socialist consciousness he must be guided, tempered in practical work,
re-educated and imbued with Marxist-Leninist theory. This constant work with him will be done by
the working class and its Party.

Our National Liberation War and the struggle to build socialism have brought about a major
transformation among our old intellectuals and have created a new intelligentsia, from the working
class and the working peasantry, loyal to the working class and to socialism. We have created, kept
up, and developed this process. We are successfully developing it even further.

But it would be mistaken self-satisfaction for us to say that our old and new intelligentsia have
escaped from, or have been cleansed of, all the petty-bourgeois survivals, views which hinder them
from linking themselves completely with, or from finding, the road to the complete formation of
socialist consciousness.

First of all, our intelligentsia escaped from the capitalist yoke, escaped from exploitation. Our
country won its freedom, independence, sovereignty and national dignity, and is guided by the
progressive class, the working class. Entirely favourable conditions have been created for the
development and flowering of culture, education, and so on, in the service of the working people.
Thus, all the basic objective conditions have been created for the education of our intelligentsia
along correct lines and for the elimination of the petty-bourgeois survivals from their consciousness.



This is the aim of the Marxist-Leninist education of our Party.

The capitalist countries are ruled by capital, the capitalists, the bourgeoisie; the state is in the hands
of the bourgeoisie, whereas in our country the dictatorship of people's democracy, the dictatorship
of the proletariat, has been established, the state is led by the Party of Labour, state power is in the
hands of the working people, in the hands of the majority. In our country there are the state, the
weapons of the dictatorship, the friendly classes of workers and peasants, there are officials,
engineers, technicians, teachers, professors, artists, students, there are limited strata of medium and
petty bourgeoisie in the cities, new and old intellectuals, there are kulaks and remnants of the
reactionary bourgeoisie, as well as elements of the expropriated feudal class.

But our new state is quite different from the state of the capitalists and the bourgeoisie, and the
economic, moral, and political situation of all these strata has radically changed. Our duty is to
educate the intellectuals, not only to grasp how this revolution has been affected, but also to feel for
it and fight to strengthen it.

But we must pose the question: has the raising of people's consciousness and the purge of petty-
bourgeois remnants kept pace with the major reforms made in our country? Of course, the answer
must be, no! But the changes are immense as compared with the countries dominated by capitalism,
especially among the intellectuals and the petty bourgeoisie. The changes are very positive in the
uplift of socialist consciousness, first and foremost, among the working class, which is being
tempered day by day, because it becomes conscious more rapidly than the other classes and strata,
and it influences and immeasurably assists the other strata through its leading role in the state. On
the other hand, it is true that in our country there has never really been the influence, in the true
sense of the word, of an organized bourgeoisie, with its roots deep among the people, which would
have systematically created an extensive caste of intellectuals to serve it efficiently in all directions,
as has occurred in the capitalist countries. In our country the existing semi-intelligentsia, in certain
given directions, had just taken the first steps in life, and these in daily struggle against the survivals
of feudalism and semi-feudalism. Most of the officials of the old regimes were either without
schooling or trained in the old Turkish schools, and very few of them in western bourgeois schools.
Cadres had just begun to come from the western bourgeois schools, specialized in a few
professions, especially in law and medicine, and very few in industry (for there was no industry and
not even the prospect of it). Agriculture, of course, was considered a sector of slave workers by the
feudal regime and despised by our commercial and intellectual bourgeoisie. Very rarely were boys
of the bourgeoisie sent to higher agricultural or technical schools. Cadres trained for studies in
natural or social sciences could be counted on the fingers of one hand. Hence these few intellectuals
of higher training were destined to serve the regimes as state officials. Many of the doctors, sons of
the bourgeoisie, formed, so to say, a caste of speculators. The teachers and professors formed a
good group of intellectuals who, to a certain extent, served the requirements of the old regime. With
the exception of a certain number of old professors, the teachers lived very much closer to the
people, and their living conditions, although not very low, still left a lot to be desired. As to artists,
they were very few, and I am speaking about painters; as to professional actors and musicians, they
were either non-existent or extremely few, and they had become schoolteachers, so that there can be
no talk of their free profession. As you see, this was the intelligentsia we inherited from the past,
and such was their economic and social standing.

Our people's revolution changed the form and substance of the regime and undertook the great task
of developing the national economy on a new basis, it began building socialism. Parallel with this
the cultural revolution also began. We started and will continue to work in two directions, namely,
to train new cadres for all sectors, and to educate the old cadres in the socialist spirit and socialist
consciousness. The formation of the young cadres of the socialist intelligentsia is going ahead at a
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rapid and satisfactory rate in all the fields of human activity, and the re-education of old cadres is
not doing badly either.

But we must always keep in mind that neither the new people's intelligentsia nor the old are
immune from the old bourgeois and petty-bourgeois survivals, or from the influence of the
propaganda of the bourgeoisie and bourgeois ideology. These survivals show up in the life and work
of both the new cadres and the cadres of the old intelligentsia. They appear, first and foremost, in
their method and style of work, in their way of family life, in their attitude towards common
socialist property, in collective work, in their lack of proletarian discipline and morality, in
individualism, self-importance and haughtiness, in arrogance and pseudo-independence, in
stereotyped work, in their lack of perspective and creativeness, and in many other manifestations.

Hence, while recognizing such a situation, knowing these difficulties of growth and of training, it is
impermissible for us to underestimate or belittle them, either to be content with what we have
achieved so far, or to become alarmed, but we should build such a program of work and education
for our people's intelligentsia which will always bring up young and sound cadres, and will cure the
others, too, as well as to continually purge young and old of bourgeois vestiges.

He who should be considered a good educator, a good propagandist, is not the one who is satisfied
to deliver a theoretical lecture on Marxism-Leninism, copying phrases from the texts of the classics
and reading them to the listeners, but the one who makes his lecture on Marxism-Leninism alive
and concrete, who gives it vitality, choosing words and examples suitable to the different categories
of the people of his audience. To deliver dry Marxist lectures is of little use, and it is a fact that few
people come to listen, not because they do not want to, but because they fail to understand them.
But to me, he who delivers such lectures is an ignoramus, a semi-intellectual divorced from
practical life. He does nothing but repeat phrases from the classics of Marxism which, after all, the
listeners can read for themselves. The main thing which our propagandist of Marxism-Leninism is
ignorant of, and without which he cannot give a stimulating lecture, is that he doesn't know the
make-up of his audience, what sort of people they are, where they work, what they think about,
what outlooks they have in their heads, what they have grasped clearly, dimly, or wrongly. Both
sides are afraid of each other's questions, and of free discussion. One fears lest he cannot answer,
the other that his question may be taken amiss.

Thus, both parties work automatically. The listener often abandons the course because he fails to
find in it what he wants, while the educator or propagandist thinks and pretends that he is in order,
because he has his lecture prepared, as we have already said, in his pocket, goes to read it, but the
course fails.

For cultured people the study of Marxist-Leninist theory may be easier, it may also be hard, and it
may even become incomprehensible.

We must strive to have our propagandists cultured, or to have them acquire culture. Those who are
cultured should weed out whatever is rotten in their old culture, that is, they should apply the
thermometer of Marxism-Leninism to everything they have learned and when they see their
temperature rise, when they have fevers, so to speak, about certain views, they should cure them.
There are some who cure them, and Marxism-Leninism becomes a real guide. They are not easily
misled and know how to teach this unerring method to other people. Those who do not act in this
way, who have rubbish left in their heads, pose as if they understand Marxism, deliver stereotyped
lectures, and often, although they speak about Marxism, they themselves do not accept it. Of course,
in this case they are dangerous or harmful.

But not all our propagandists are cultured people. We are far from what is required. Then what is to
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be done, should we have fewer courses of education? No! but we must train propagandists, we must
teach them the fundamental principles of Marxist philosophy, linking them closely with life, with
practice. They themselves should realize that these principles of philosophy are not 'bogies' but
things that can be learned. Who will make these principles clear to these propagandists? First and
foremost, life, struggle and their daily work.

Along with the courses of Marxist-Leninist education, a large number of lectures and discussions
are conducted dealing with politics, technological problems, ethics, and so on. These are conducted
wherever people work, create, strive. Though these lectures and conferences are a bit watery, it is
here that the Marxist-Leninist education of the people and the intellectuals should begin. It is here
we should link the process of daily work, of teaching at school, operating on a patient, diagnosing
his ailment, rationalization, norms, pay, playing a role on the stage, and so on and so forth, with the
principles of our Marxist-Leninist philosophy. If we link these problems properly, then the
education courses will be much easier for the audience as well as for the lecturer. But the Party fails
to attach the necessary importance to this problem. The party cabinets stand quite aloof from these
problems, thinking that the education courses will solve everything, and finally they issue a
statistical report. Likewise, the propagandists are not as interested as they should be in this
preliminary and fundamental kind of education, and are not interested to test in life, in the practice
of socialist construction, the Marxist formulae they have managed to remember. This is extremely
serious. People say that these meetings become boring, and this may well be so. Hence, their nature
must be changed. From boring they must become interesting. Who will do this? Of course, the
Party. Not only those of little or no culture, but also the cultured ones will find it hard at first to
grasp the Marxist-Leninist philosophy. But if theory is linked with practice, with life, then this is
not difficult. There are very few among us who have a thorough knowledge of Marxism-Leninism
and of the formulae as Marx, Engels, Lenin, Stalin and others stated them, but there are many who
work, apply, create and do not make mistakes because they are guided by Marxism-Leninism. What
does this mean? This means that the Party has taught the cadres Marxism-Leninism, that it has
made it their sole means, their glorious weapon for leadership and action. This means that these
hundreds and thousands of people in Albania are no strangers to Marxism-Leninism. They know it,
they are guided by it in whatever they do, they cannot live, build or create without it. It is a fact that
colossal things have been done, that we have a strong, a very strong Marxist-Leninist Party of the
new type, that we have a Party that had a correct line, and which stands loyal to Marxism-Leninism.
The Party is made up of people, of vanguard people who are no strangers to Marxism-Leninism.
Thus, the Marxist-Leninist education of our cadres, of our intelligentsia, must be strengthened even
more, and we must not have a narrow view of this, that is, reducing it to the party courses, because
if we think of it like this, we would be forgetting life, the struggle, the realization of our aim, and
deal only with its theoretical aspect. This must be well understood by those who are engaged in
agitation and propaganda in the Party, by the leaders of the Party in factories, cooperatives, schools,
and hospitals; this must be well understood by the leaders of youth wherever people work, strive,
and create. It is there that theory will be tested, it is there that the greatest aid will be given to the
cadres to arm themselves with Marxist-Leninist theory.

There is a great possibility that neither the doctor nor the professor, both cultured persons, will
understand a theoretical lecture on dialectical and historical materialism. Speak to them first about
their own practice, about their own science, link certain fundamental principles of materialism with
this practice, and they will understand very quickly. Then deliver a purely theoretical lecture, and
they will certainly understand it this time.

This is also the case with the factory worker who is well aware of wages, prices, norms, and so on
and so forth, with which and for which he wages a daily struggle and fights along Marxist lines.
When you give a lecture about these things, don't forget to link certain principles of Marxist
philosophy with these problems, and they will understand it better. Then, speak to them later on the



theory of surplus value, and you can be certain that this time they will understand, and understand
so well that one might even say better than the agitator or propagandist. And this holds for all things
and in all sectors.

We have comrades who, when theoretical matters are mentioned, hold up their hands and never fail
to say, 'These are difficult matters, political economy is difficult, this and the other are difficult!" But
in reality this is not so. These are comrades of great seniority in leadership, they have colossal
experience in economic problems. They know political economy in life and practice better than in
books and can even leave the teacher behind. But they are scared by both the book and the teacher;
or better, they are scared of phrases. Elegant phrases overwhelm them. It is enough for the Party
that the people know the essence, to know how to use it correctly and well in life. Let the teacher
keep his phrases. Let him keep well in mind the sequence of things, as he should, for that is his
business, but he must not forget that it is also his business to make the theory understandable,
simple, related to life, to practice, and not frighten people off with heavy philosophical phrases. I do
not say that philosophy is an easy thing, but neither is it a 'bogey'. For us communists everything is
understandable, but efforts are called for in this as in everything else.

[Enver Hoxha, Selected Works, Volume 2, pp725-738]

Notes:

1 Theses drafted for discussion at the meeting of the Bureau of the Party Committee for the city of
Tirana which, on March 21, 1958, was to take up for consideration the report 'On the work for the
education of intellectuals'. Comrade Enver Hoxha did not deal exhaustively with all these theses at
that meeting.

2 In his treatise "The Republic', Plato described an 'ideal state' based on the division of work among
castes of free citizens: 1) leaders (philosophers), 2) fighters, 3) artisans and farmers. Each caste,
according to Plato, should carry out only its specific tasks without interfering with those of the
others; the fighters were denied the right of private ownership and of creating a family so that they
might deal exclusively with the defence of the state.

3 According to the anti-scientific and reactionary theory developed by Malthus (1766-1834), the

impoverishment of the workers does not result from their oppression and exploitation by the rich
classes but is allegedly the consequence of the permanent disproportion between the arithmetical
progress of the growth of the means of subsistence and the geometrical progress of the growth of
the population.

4 From F. Nietzsche (1844-1900), bourgeois reactionary theoretician of the transitory stage from
capitalism to imperialism, on which fascism was founded. According to this theory, will is the
determining factor in society because the development of history depends on the will of the
individual aspiring to power, while the masses are only 'serfs', the 'mob', destined to obey and
submit to the ruling classes for ever.
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