
China Reconstructs
VOL. XXIII NO. 5

MAY 1974

*1 jbf

IN THIS ISSUE:

»»Articles Criticizing

lin Piao and Confucius

r

r%* r
^.

L"*

J pi

r. A

\ f \ V

it L



■
»

fz
u

.
 ' 

' 
.! 

■T
V

 
• :

T
/ 

■
"

\

•
 '*

!V
✓

-s 
.,

'\
 vv

'Ts
iM-

1;*
;. 

^ 
^

:
«

y\
*i

':
#5

•
?
-
 .
 

/■

P
S

.:

'f
-

L«
l^ -•

"5
1

W
i

^
r-

j

r-
..
-,

"i
. 

\t
'A

-

I
'/-

S

-'
M

a
-

u
s

i>
' 

.•

^ 
P

5
ja

^'
•^

v
v
>



COVER PICTURES:

Front: The movement to
criticize Lin Pioo and Con
fucius: Workers from the
Peking General Knitwear
Mill and worker-peasant-
soldier students from the
philosophy department of
Peking University write big-
character posters.

Bock: Our Brigade's Chick
en Farm (by Ma Ya-li, a
peasant painter, Huhsien
county, Shensi province)

Inside front: Anshon steel-
workers build a blast fur
nace themselves.

Inside back: Lotus farming,
one of the many kinds of
work learned by middle
school graduates who set
tled at the Red Flag State
Farm in Hupeh province.

r -TT-

"■i.V . O-'- • ■ ' 'j

VOL XXIII NO. 5 MAY 1974

PUBLISHED MONTHLY IN ENGLISH, FRENCH, SPANISH,
ARABIC AND RUSSIAN BY THE CHINA WELFARE

INSTITUTE (SOONG CHING LING, CHAIRMAN)

CONTENTS

WHY LIN PIAO ADVOCATED CONFUCIUS'
PROGRAM OF,'SELF-RESTRAINT AND RE
TURN TO TH]^ RITES' 2

CONFUCIUS — A THINKER WHO STUB
BORNLY UPHELD THE SLAVE SYSTEM
Yang Jung-kuo , . 7

PEKING UNIVERSITY'S FIRST WORKER-
PEASANT-SOLDIER GRADUATES 11

12

14

A CRITICAL REFERENCE ON CONFUCIUS

COLLEGE STUDENT FROM THE PEASANTS

STUDENT RESEARCH BENEFITS INDUSTRY 15

THE GREEN OASIS AT FLAMING MOUNTAIN , •
Chai Hsin-chou 17

THE STORY OF THE FILM'FIERY YEARS' 22

CULTURAL NOTES:

NEW FILMS TAKE CLASS STRUGGLE AS
THEME 26

NORTH CHINA THEATRICAL -FESTIVAL . 27

ISLAND MILITIAWOMEN 29

DO YOU KNOW?

LABOR INSURANCE AND BENEFITS TO THE
WORKERS 35

WHO IS'CHI FENG'? 36

CADRES AT 'WUHAN STEEL' 38

across THE LAND:
MIDDLE SCHOOL GRADUATES GO TO THE
COUNTRYSIDE 43

LANGUAGE CORNER:

LESSON 5: THREE FOLKSONGS 44

WORKER-PEASANT TRAVELERS' 'HOME' 46

STAMPS OF NEW CHINA: ACROBATICS 48

Editorial Office: Wai Wen Building, Peking (37), China.
Cable: "CHIRECON" Peking. General Distributor:

GUOZI SHUDIAN, P.O. Box 399, Peking, China.



Mil,Pido, and Confucius

Why Lin Plao Advocated
Confucius* Program of
'Self-Restraint and

Return to the Rites*
By the Mass Criticism Group of Tsinghua and Peking Universities

IN 1969, when great victories had
been won in the Great Prole

tarian Cultural -Revolution in our
country, the Communist Party of
China held its Ninth National Con
gress. There Chairman Mao issued
the cali: "Unite to win still gfeater
victories.** And^ immediately after
wards, at the First Plenary Session
of the Ninth Central Committee,
Chairman Mao said: "Unite for one
purpose, that is, the consolidation
of the dictatorship of the prole
tariat.** Guided by this line of the
Ninth Party Congress, the whole
Party, army and people went to
work, with soaring vigor and mili
tancy, to consolidate the prole
tarian dictatorship.
But no class enemy is ever rec

onciled to defeat. After the Liu
Shao-chi renegade clique had col
lapsed, the Lin Piao anti-Party
clique sprang out impatiently. It
tried by every means to sabotage
the revolutionary line of the Ninth
Party Congress, rabidly stepping
up its anti-Party plotting in a vain
attempt to subvert China's prole
tarian dictatorship and restore
capitalism.
The bourgeois careerist, conspir

ator, double-dealer, renegade and
traitor Lin Piao, like all the reac
tionaries of China's history when
they were at doom's door, picked
up that reactionary ideological
weapon, the doctrine of Confucius
and Mencius — his purpose being
to restore capitalism. On October
19, 1969, avoiding the light of day,
Lin Piao drew on Confucius' Ana

lects and wrote an inscription on
two scrolls addressed to his sworn

follower, "Of all things, this is the
most important: to restrain oneself
and return to the rites*."

Knowing full well what he
meant, she wrote back these same
words to her master Lin Piao as

an expression of counter-revolu
tionary determination. On New
Year's Day 19V0, the people
throughout the coimtry were ad
vancing in triumph in the fierce
struggle between the two lines,
making a fighting entry into the
decade of the 70's. On that same

day Lin Piao again reminded his
sworn follower of his counter-rev

olutionary intent, writing for the
third time on a scroll the same
thought: "Of all things this and
this alone is the most important:
to restrain oneself and return to

the rites."

Lin Piao added here, make note,
"and this alone". This was no

* These "rites", which came to be known
as the "Rites of Chou", were rules and
regulations giving effect to a systematized
political and moral theory put forward by
the Duke of Chou, head of the slave-own
ing class in the early years of the Western
Chou dynasty (11th century-770 B.C.) Their
purpose was to safeguard the dictatorship
of the slave-owning aristocracy. This duke
acted as regent during the minority of
King Cheng and was the reputed author
of the "Rites of Chou". Living at a time
when the slave system was crumbling,
Confucius idolized the Duke of Chou as a
"sage" and dreamed of returning the
slave society to its peak in the early years
of Western Chou when the "rites" held full
sway.

mere repetition but a deliberate
stress for ulterior ends.

Lin Piao and his accomplice
wrote these scrolls one ̂ after the
other within less than three

months. They kept insisting that
"to restrain oneself and return to

the rites" was important above all
else. This reflects the impatience
and frenzy of their counter-revolu
tionary craving.

WHAT kind of goods was Con
fucius peddling when he wrote

this precept? And what prompted
Lin Piao & Co. to boost it so

feverishly? What "rites" did they
want to restore? Just what did

they want to do?
"Self-restraint and return to

the rites" was Confucius' political
program for a return of the slave
system to its peak. The Spring and
Autumn and Warring States
periods (770-221 B.C.) were the
time of a tremendous social change
in Chinese history, from the slave
to the feudal system. Those were
days of great turbulence through
out the land. The system of "rites"
— in other words, the old order of
slavery — was in the process of
downfall and the newly emerging
feudal system was daily on the
rise.

It was to cope with this situa
tion that Confucius put forward
his reactionary slogan. His purpose
was to preserve and maintain the
slave system and oppose the re
forms of the emerging landlord
class. ^
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By "self-restraint" he meant
that one should subdue personal
desires and act only in compliance
with the rites of the Western Chou

dynasty, which reflected the fun
damental interests of the slave-

owning class. His main objective
was to make the newly- emerging
landlord class and the slaves give
unconditional loyalty to the slave
owners and on no account to

"create disorder against the rulers",
-in other words, never to rebel.

"Self-restraint" was the means.

"Return to the rites" was the

aim. It meant going back to the
already disintegrated system of
rule of the slave society of the
Western Chou dynasty (11th cen-
tury-770 B.C.). It meant, in short,
restoring the superstructure of
slave society.

Thus we see that Confucius' pre
cept reflected the reactionary will
of the declining slave-owning
aristocracy, loath to acquiesce in its
own extinction, to fight to the
death against the new-born forces.
It was an out-and-out reactionary
political program of resistance to
social change, aimed at reversing
the wheel of history and restoring
the slave system of Western Chou.

Lu Hsun (1881-1936), lauded by
Chairman Mao as the chief com

mander of the revolution in Chi

nese culture, made a point of de
nouncing the actions of reaction
aries to restore the past. He wrote:
"In restoring the old, the diehards
of modern China even puU out the
Confucian 'doctrine of rites'", and
"Despite being men of the present
age, breathing present-day air, they
press into service the 'doctrine of
titles' already decayed and lan
guage already dead and stiff for
out-and-out calumny of the
present".

The Lin Piao anti-Party clique
are just such counter-revolutionary
diehards. They exhumed this
political corpse, Confucius, wrap
ped themselves in his mantle and
held sacred his doctrine of "self-

restraint and return to the

rites". This has fully exposed
their criminal aim — their vain at

tempt to subvert proletarian dicta
torship and restore capitalism in
China.

Lin Piao lived under different

historical conditions from Confu

cius. Therefore the trumpeting of

this precept by him and his ilk
had a different class content. Con

fucius, representing the declining
slave-owning class in the historical
period of transition from slavery to
the feudal system, tried to restore
the "rites" of the former. Lin

Piao, representing the overthrown
landlord and bourgeois classes in
the historical period of proletarian
dictatorship in China, attempted to
restore the "rites" of capitalism.

However, Lin Piao and Con
fucius took the same fundamental

stand — resistance to social change,
advocacy of retrogression, and
action for counter-revolutionary
restoration. Under the sinister^

banner of Confucius' "self-restraint

and return to the rites", the
vicious features of Lin Piao stand

out all the more clearly. In Lin
Piao's plotting under this banner,
the ghost of Confucius walked
again.

Confucius preached "return
to the rites" to push a

counter-revolutionary line: "Re
vive states that were extinct, re
store famihes that had lost their

positions, and call to office those
who had fallen into obscurity."
That is, he aimed to revive
the extinct slavery-based states
and restore the hereditary pow
ers of the slave-owning aristo
crats so that their remnants, old
and young, could rise again to con
tinue ruthlessly oppressing and
exploiting the slaves.

Lin Piao preached "return to
the rites" to push his own counter
revolutionary revisionist line, i.e.
his vain attempt to usurp supreme
power in both Party and state,
radically change the Party's basic
line and policies for the entire
historical period of socialism, sub
vert the dictatorship of the prole
tariat and restore capitalism. By
repeatedly raising this reactionary
Confucian slogan between October
1969 and January 1970, Lin Piao
and his ilk aimed to mobilize their
diehard accomplices to step up ac
tion for the seizure of power,
launch their counter-revolutionary
coup d'etat and carry out their
coimter-revolutionary revisionist
line.

To realize his dreamed-of
"return to the rites", Lin Piao
thought night and day of usurping
supreme power in the Party and

the state. So from Confucius, that
father of restoration, he picked up
as a. weapon the worn-out phrase:
"What must be done is to rectify
titles." In May 1970, in brazen op
position to directives by Chairman
Mao, he instigated his diehard gang
to attack the Party, who clamored
that Lin Piao should become "head

of state", and argued, "If the state
has no chairman, it will be without
a head; if the titles are not correct,
words will not carry weight." Here
the Lin Piao anti-Party clique
openly based themselves on Confu
cius' preachment, "If the titles are
not correct, words will not carry
weight; if words do not carry
weight, affairs will not succeed."
They stubbornly pushed their
anti-Party political program in
a vain attempt to usurp and
seize supreme power in the
Party ̂ d state. What they meant
was that if he, Lin Piao, could not
be "head of state", the titles would
not be correct; if the titles were
not correct, his directions would
not be quickly carried out; and if
so, there could be no "return to
the rites" and their "affairs", i.e.
the restoration of capitalism, could
not be brought to success.

In the eyes of Lin Piao & Co.
everything in socialist new China,
including the excellent situation
and many new things born in the
Great Proletarian Cultural Revolu
tion, was at odds with their "rites".
They viciously attacked the con
tinuance of the revolution imder

the dictatorship of the proletariat
as revolution against the Chinese
people. They assailed the dictator
ship of the proletariat for being
"dictatorial". They clamored that
"those who had fallen into obscu
rity" under the proletarian dicta
torship, i.e. the remnants of Chiang
Kai-shek's dynasty, unreformed
landlords, rich peasants, counter
revolutionaries, bad elements and
Rightists, renegades, enemy agents
and diehard capitalist-roaders
should "all be politically liberated",
so as to build up forces for coimter-
revolutionary restoration.

Lin Piao's desire to liberate the
enemies of the dictatorship of the
proletariat was also the desire to
push the hundreds of millions of
Chinese working people back into
an abyss of misery, and cause mil-

(Continued on p. 6)
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A mass meeting criticizing Lin Piao and Confucius at the Hsinhua Printing House in Kiangsu province.

As part of their criticism of Confucian doctrine and Lin Piao's
use of it to try to restore capitalism, members of an army anti-
chemical warfare company in Chekiang province hears Chiu Ah-
lan, a veteran worker, tell of his miserable life in the old society.

Old land deeds and debt contracts secretly kept
by a landlord element are a reminder to the
peasants In Chinchiao commune near Shanghai
that the overthrown class always seeks restoration.

tit
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Worker-peasant-soldier students in the philosophy department of Peking University
write articles criticizing Confucius and the reactionary Confucian ideology.

Yang Jung-kuo, professor at Chungshan University in Canton, joins the Communist Party
committee of a PLA regiment in a discussion criticizing Lin Piao and Confucius.

Commune members and educated young people in Chiahsien
county, Honan province, denounce Lin Piao and Confucius.

Pupils of Peking's No. 31 Middle School sec an
exhibition criticizing Lin Piao and Confucius.



(Continued from p. 3)

lions of heads to roll. Clearly, Lin
Piao's "return to the rites" de

noted a vain attempt to restore
the old order shattered by the pro
letariat, the lost "paradise" of the
exploiting classes, the dictatorship
of the big landlord class and big
bourgeoisie within our country.
Chairman Mao has pointed out:

"Without their wire-pulling mas
ters the political representatives of
the flabby class of big landlords
and big boui^eoisie in China cannot
move an inch." In seeking to realize
his dream of "return to the
rites", Lin Piao was bound to look
for an imperialist backer and
master. His master was Soviet re

visionist social-imperialism. When
his plot was brought to light,
Lin Piao fled in panic to the
Soviet revisionists and was killed
in a plane crash in Undur Khan,
Mongolia. These facts prove con
vincingly that, in external matters,
Lin Piao's "return to the rites"
meant capitulation to Soviet
revisionist social-imperialism and
becoming a vassal-king under its
"nuclear umbrella".

In sum, Lin Piao's "return
to the rites" meant restoring the
system of exploitation and oppres
sion of the laboring people by the
landlord class and the bourgeoisie,
restoring the rule of the many by
the few, changing China into a

. Soviet revisionist colony and set
ting up a feudal, comprador, fascist
dictatorship in our country.
As for "self-restraint", Lin Piao

had the same aim in boosting it as
did Confucius —to -bring about
a "return to the rites". He de

manded that his sworn followers
put this above aU else, and restrict
aU their speech and action to
comply with the "rites" of capital
ist restoration. He also warned
them not to show their true colors
too early, thus losing the "big"
stakes for the small; to hold them
selves in, "pay attention to conceal
ment", "observe discipline" and
await the opportune moment to
pull off their scheme.

TT is no accident that Lin Piao

should have gone for help to
the ghost of Confucius and taken
over his counter-revolutionary
program of "self-restraint and
return to the rites". Confucius

was a reactionary thinker of the
declining slave-owning class. But
the essence of his thinking is return ̂
to the past, preservation of the old,
retrogression and restoration —
and it thus embodies the interests
and political needs of any declining
class of exploiters. That is why
all reactionaries revere Confucius.
In this precept of his they find an
id,eologiccil weapon for opposing
change and keeping down the peo
ple. '

Chu Hsi, a reactionary represen
tative of the Confucian school who
lived more than 1,600 years after
Confucius in the Sung dynasty
(960-1279), advised the feudal em
peror of his time to take "self-
restraint and return to the rites" as
a talisman for the maintenance of

reactionary rule.
In much later times, Tseng Kuo-

fan, the bloody suppressor of the
Taiping Revolution of the Chinese
peasantry in 1851-1864, declared,
"What is the sum of the in

numerable channels for cultivating
oneself to rule over men in the
Way of the ancient sage-kings? One
may say, the rites, and they alone."
Thus he, too, made this precept his
basic tenet governing all things.
He enjoined his band of followers,
big and small, to "restrain the self
and love men", and to "magnani
mously sacrifice life itself" in "sub
duing the great disorder", i.e. in
crushing the people's revolution.
Chiang Kai-shek, autocrat and

traitor to the people, also adores
the Confucian "self-restraint and
return to the rites" as a treas
ure beyond price. He caused it
to be included in the Kuomintang
handbook Guide for Party and
Government Personnel as an im
portant tenet of the "basic educa

tion" in anti-Communism and op-,
position to the people for his fas
cist party gangsters. He regarded
"the rites" as "spiritual national de
fence" and "fundamental principles
for the establishment of the state",
and dreamed that through "em
phasis on the rites" these "spiritual ;
foundations" for a hereditary ^
Chiang dynasty to last "for tens of
thousands of years" would be "con
solidated". . i

So it need come as no surprise
that Lin Piao, like other represent
atives of historically declining ex
ploiting classes, should have blared

forth the Confucian "self-restraint
and return to the rites" in his
drive to usurp Party leadership and
restore capitalism.

"lyr ORE than two thousand years
ItX ago^ when Confucius roamed
all his life from state to state to
create public opinion for a return
to the slave system of the Western
Chou dynasty, this was his pro
gram for restoration. Aping him,
the present-day renegade and
traitor Lin Piao hoisted the same
sinister banner to restore capital
ism and flung himself desperately
into a trial of strength with the
proletariat. Lin Piao was an out-
and-out disciple of Confucius. He
not only thought in much the same
way. He often used his master's
very words.

Were it possible for the long-
dead Confucius to know that such
a "super" disciple as Lin Piao had
appeared 24 centuries later, he
would certainly be crazed with joy
and cry out, "Veritably 'tis my dis
ciple." It would be something like
his saying in the ATwlects, "I have
heard his words though 1 have not
seen the man."

Ideologically Lin Piao and Con
fucius belonged to the same stream
and were in close harmony. Politi
cally both of them were reaction
aries who dealt in restoration and

retrogression and went counter to
the courae of history.

Chairman Mao says: "Retrogres
sion eventually produces the re
verse of what its promoters intend.
There is no exception to this rule
either in modern or in ancient

times, in China or elsewhere."

Confucius' attempts to push history
back did not save the slave system
from collapse. He finished a
wandering failure "weary as a
homeless cur" and took his petri
fied brain, so stubbornly bent on
restoring the slave system, down to
the grave for his rendezvous with
the long-departed Duke of Chou.
No more did Lin Piao realize his
dream of restoring capitalism and
setting up a feudal, comprador and
fascist dynasty. Instead, he perish
ed shamefully, trailing the tattered
banner of "self-restraint and

return to the rites" to prostrate
himself before this Confucius. For

all forces of restoration, such an
end is inevitable, v
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Confucius-A Thinker Who

Stubborn!/ Upheld
the Slave System

YANG JUNG-KUO

WHAT manner of man was
Confucius, revered by the

reactionary ruling class as a "sage"
for more than 2,000 years?

Lenin pointed out: "The categor
ical requirement of Marxist theory
in investigating any social question
is that it be examined within
definite historical limits." (The
Right of Nations to Self-Determina-
tion.) To analyze Confucius from
the historical-materialist view

point, one must place him in the
context of the class struggle of his
time and see what class: stand he

took and which class interests his

ideology served.

Confucius' Political Stand

Born in the State of Lu, Con
fucius (551-479 B.C.) was a scion of
the declining slave-owning clan
aristocracy of the Shang dynasty
(c. 16th century-llth century B.C.).
He himself lived in the later part
of the Spring and Autumn period
(770-475 B.C.). Owing to ruthless
exploitation and oppression by the
slaveowners, the slaves then were
constantly rising in resistance.
Here are instances. Slaves building
city walls in the State of Chen
staged an uprising in 550 B.C.
Slaves of the royal household of
Chou (mostly handicraftsmen) re
belled in 520 B.C. Handicraft

slaves of the State of Wei encircled

and attacked Duke Chuang of Wei

YANG JUNG-KUO is head of the
Department of Philosophy in Chungshan
University, Canton.

in 478 B.C. and eight years later
drove Marquis Cheh put of the
country. Acts of resistance by the
slaves, from fleeing from bondage
to rising in arms, shook the rule of
the slave-owning aristocracy to its
foundations while the slave system
tottered and the burgeoning feudal
forces were on the rise. So the

main class contradiction and class

struggles of that time were the
struggle between slaves and slave
owners and between the rising
landlord class and the declining
slave-owning aristocracy.

On which side did Confucius

stand? The question may be an
swered by the examples below.

Under the impact of the class
struggle then being waged by the
slaves and other sections of the

population, changes began to take
place in the system of land owner
ship. In the Shang dynasty and
Western Chou dynasty (c. 11th
century-770 B.C.) when the slave
system prevailed, all land in the
country was crown-land, the prop
erty of the Son of Heaven (royal
household) — the biggest and the
chief among the slave-owning
aristocrats. The dukes (ducal house
holds), ching (ministers), ta fu
(senior officials) and lesser slave
owners had land allotted or
bestowed for their use, but did not
own it. It was, therefore, called
"public land". By the middle of
the Spring and Autumn period,
some of the newly emerging feudal
landlords had grown strong enough

to reclaim more and more land

which thereafter became private
and might also be bought and sold.
The royal and ducal households re
fused at first to sanction such pri
vate land but were later compelled
to levy a tax on it in order to solve
financial difficulties. Thus feudal

private ownership of land came to
be recognized. The State of Lu
where Confucius grew up started
collecting a land tax in 594 B.C. As
far as land ownership was concern
ed, this marked the transformation
from the slave to the feudal

system. From this there emerged
new relations of production, with
the appearance of landlords,
tenants and land-holding peasants
who came from among the com
moners. Individual economy began
to develop.

Representing the newly rising
forces in the State of liu were the

three families, the House of Chisun,
the House of Mengsun and the
House of Shusun. In 562 B.C. they
divided part of the land under the
ducal household into three shares,
each taking one. The Chisuns
adopted a new system — the collec
tion of land tax. Twenty-five years
later, the three families made a
further division of the ducal land,
this time into four shares. Follow

ing the example of the Chisuns, the
Mengsuns and Shusuns also switch
ed to the land tax system and
thus changed the relations of pro
duction. This was an offensive

launched by the developing feudal
system against the collapsing slave
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system, and as such was a progres
sive action.

What was Confucius' attitude to

this?

He held that the Chisun, Meng-
sun and Shusun families, being

slaveowners and senior officials,

had overstepped their authority
and were undermining the tradi
tional slave system that had ex
isted since the Shang dynasty,

and that this was intolerable.

Therefore, he did all in his power

to weaken the influence of the

three families so as to uphold the
rule of the slave-owning ducal
household of the State of Lu.

Confucius' disciple Jan Chiu had
helped the Chisuns carry out the
reforms. Enraged, Confucius de
nounced him as betraying the

"code of the Duke of Chou", that

is, the rules and regulations of the
slave society. (The 11th year of
Duke Ai, Tso Chuan or Tso Com

mentary.) He disclaimed Jan Chiu
as a disciple and urged the others
to "beat the drum and set upon
him", that is, to surround and
attack Jan Chiu. ("Hsien Chin",

The Analects of Confucius, here

after abbreviated as Analects.)

Which system did Confucius
uphold and which did he oppose?
Is it not .clear?

There was a similar situation in

the State of Chi. Tien Cheng-tzu

(as Tien and Chen Were the same

family name in ancient China, he
was also called Chen Cheng-tzu)

was a representative of that state's
newly rising forces. To oppose the
decaying slave-owning aristocracy
that ruled Chi at that time, he

won over the people by using

a big dou (a Chinese unit of dry
measure) to lend out grain and a

small dou to measure its repay

ment. Eventually, in 485 B.C., he
killed Duke Chien, chieftain of the

slave-owning aristocrats in Chi.
Confucius was dead against this

and pressed Duke Ai of Lu to send
a punitive expedition against Tien
Cheng-tzu. Duke Ai flinched.

knowing that he would not win

against the State of Chi.

The third instance: Confucius

opposed the casting of tripods

inscribed with laws.

Owing to frequent resistance by

the slaves and the emergence of
the feudal forces, the slave system
could then no longer be preserved

by the "rule of rites", so it had to
be repaced by the "rule of law".

The rites under the slave system
were in fact stipulations of the
relative rank or status of slave

owners and slaves. The ̂  slave
owners ruled over the sla^^s and
their will was law. They could

oppress, exploit and even kiU
slaves at will. From the slaves,

absolute obedience was required;

they were not allowed to resist.
This was the "riile of rites". But
the slaves were most disobedient,

and in fact already resisting every
where. Some persons who saw
this trend and were inclined to

ward progress realized the neces
sity of changing the old methods
of rule. Some provisions of law,
they maintained, must be drawn
up to govern the relations between
aristocrats and slaves and put

certain restrictions on slave

owners. These provisions, called
the "penal code", then used to be
inscribed on tripods for everybody

to see. The process was called
"casting penal tripods". And the
code later developed into the law
— part of the superstructure in
feudal society. Later the "rule of
law" was advocated by the
Legalists, representing the newly
rising feudal forces.

Confucius was firmly opposed to

this. When word came that an

iron penal tripod had been cast in
the State of Tsin in 513 B.C., he

furiously disapproved. If aristo
crats were mixed with slaves, he

commented, how could they dis

play their dignity and greatness?
All difference between the noble

and the lower orders would vanish

and what then would remain of a

state based on slavery? (The 29th

year of Duke Chao, Tso .Com

mentary.)

The fourth instance: Confucius

killed Shaocheng Mou.

All his life Confucius wanted to

be an official to put his entire bag
of reactionary political ideas into
practice. But not until 497 B.C.

did he become minister of justice
and acting prime minister of the
State: of Lu, and that was for only
three months. Seven days after
coming into office, he arrested and

executed Shaocheng Mou, a noted

reformer in the State of Lu.

The situation was that during
the Spring and Autumn period and
the Warring States period (475-
221 B.C.) a "hundred schools of
thought" were contending. Ide

ologists representing different

classes founded their own schools

of thought and debated with each
other. Both Shaocheng Mou and

Confucius took in disciples and
lectured in the State of Lu but

their two schools of thought were

, diametrically opposed. The killing
of Shaocheng Mou by Confucius
was in fact a manifestation of the

class struggle at that time. Let us
see how Confucius formulated the

crimes of Shaocheng Mou. ("Yu

Tso" in Hsun Tzu.)

Confucius contended that those

guilty of one of the following
should be put to death.

1. Those prone to take venture
some actions because they are ac
quainted with the changes in an
cient and modern times and under

stand the development of things;

2. Those who do not follow the

orthodox way prescribed by the
slave system, but obdurately take
the road of so-called reform;

3. Those who glibly give rea
sons for such reform;

4. Those who know a lot of the

decadent and unstable phenomena

under the rule of the slave system;

5. Those who make opposition

to the slave system sound uprignt
and just.
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Shaocheng Mou, said Confucius,;

was guilty of all these things and
therefore must be executed. Bas

ing himself on these five charges,

Confucius pronounced the accused
guilty on the following coimts:

1. Gathering a crowd to form
an association;

2. Propagating heretical views;

3. Confusing right and wrong.

" The reforms advocated by Shao

cheng Mou were in accordance
with the historical development of
the time and the people's aspira
tions. When Shaocheng Mou was
killed by Confucius, even Tzu-
kung — one of Confucius' disciples
— had doubts lest it be wrong.

Shaocheng Mou was loved an'd
respected by the people of his day
who praised him as an outstanding
person.

These instances are enough to

show that Confucius stood obsti

nately on the side of the declining
slave system and stubbornly op
posed the reforms demanded by
the newly; rising system of
feudalism.

In the Spring and Autumn
period, 52 slave states had become
extinct and the system of slavery
was disintegrating from day to day.
In these circumstances Confucius

put forward the political slogan:
"Revive states that are extinct,

restore families that have lost their

positions, and call to office those
who have fallen into obscurity."

("Yao Yueh", Analects.) What he
wanted was to resurrect slave

states that had already been de
stroyed, restore the ruling author
ity of the slave-owning aristo
cracy and turn the reins of govern
ment back to slave-owning aristo

crats who had already gone down.
This was an out-and-out reaction

ary political slogan for restoration
of the old order. But Confucius

took it as "his duty", vowing to
work for its realization "until his

dying day". The masses despised
him and a door-keeper denounced
him as a reactionary going against

the times. ("One who knows the

trends cannot be turned back and

still wants to do it." "Hsien Wen",

Analects.) Confucius and his disci
ples in attendance went preaching

everywhere and were besieged and
attacked by the masses in some

places, so they had to turn tail like
"homeless curs". This was a

punishment which Confucius, who

stood with reaction, deserved.

Confucius' Idea of

^Benevolence*

The core of Confucius' thought
was Jen or "benevolence", a term

which originated in the ideology of
the slave-owning class of the
Shang and Western Chou dynasties.

This "benevolence" was advocat

ed by the slave-owning rulers of
the Shang and Western Chou
dynasties to consolidate unity
within the slave-owning class cind
the rule of the slave-owning aristo
cracy. The Chinese character Jen
has been found by archaeologists on
ancient oracle bones. The slave

owners promoted this concept be
cause they wanted to build up
affinity and unity among members
of their own class. At the same

time, they wanted to hoodwink the
enslaved laboring people, make
them obey to the rulers and never
resist. ("The people cherish only
him who is benevolent". Part 3 of
Tai Chia in "The Books of Shang",

The Book of History.) Didn't the
Duke of Chou —the "sage" whom
Confucius worshipped — declare
himself benevolent and obedient to

his ancestors? (Chin Teng in "The
Books of Chou", The Book of
History.) From their point of view,
if all members of the slave-owning

class loved one another and follow

ed the ways of their clan ancestors,
the rule of the slave-owning aris
tocrats could be consolidated.
Therefore, they concluded that
"benevolence among relatives" was
"a treasure". ("Tan Kung", The
Book of Rites.) This shows the
tremendous importance the slave
owners attached to this Jen or
"benevolence".

Confucius made a systematic
genercdization of the concept and

elaborated upon it. In his inter-,
pretation, "benevolence" included

filial piety (Hsiao), brotherly duty
(Ti), loyalty (Chung), forbearance
(Shu), the rectification of titles

(Cheng Ming), virtue (Teh) and
wisdom (Chih). Analysis of the con
tent of these elements shows whose

class interests the Confucian ide

ology served.

Confucius concluded that "filial

piety" and "brotherly duty" were
the fundamentals of "benevolence".

Why? Because ancient slave
society was ruled by the clan
aristocracy. The slaveowners as a
ruling class belonged to the same
clan and had common ancestors.

Confucius thought the sharp con
tradictions and strife then prevail
ing among the slaveowners would
lead to the collapse of their class
rule. Therefore, he preached that
if all the slaveowners showed

filial respect toward their ancestors
and parents, the slaveowners
would be united vertically. And

by "brotherly duty" he meant
mutual affection and love among

brothers, which would unite the
slaveowners horizontally. With
the slaveowners united both ver

tically and horizontally, there
would be no revolt against rulers
and the rule^ of the slave-owning

clan aristocracy could be more
secure. At the same time, the

prevalence of "filial piety" and
"brotherly duty" among the slave
owners would influence the slaves

to incline to kindness. ("The
morality of the people would in
cline to kindness", "Hsueh Erh",
Analects.) What was meant was
their complete submission to the
rule of the slaveowners.

"Loyalty" and "forbearance" as
preached by Confucius w6re meant
entirely to serve the slaveowners'
interests. His "loyalty" was that of
the slaves to their owners, of high
officials and vassals to the dukes,

and of the dukes to the monarch
of Chou — its aim was to consoli
date the rule of slaveowners at all
levels. In expounding "forbear
ance", Confucius said: "Don't do
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unto others what you don't want
others to do unto you." ("Yen
Yuan", Analects.) Such forbear
ance was intended to be shown

only toward the declining slave
owners, never toward the slaves.
A scion of the run-down slave-

owning aristocracy, Confucius was
obliged when young to do what
were considered mean jobs such as
managing granaries and livestock.
Thus he could be very sympathetic
to persons of his own station. He
was against demanding too much
of the declining slaveowners in
the way of qualifications. ("Do not
expect one man to be capable of
everything", "Wei Tzu", Analects.)
They should not be abandoned, he
said, as long as they had done
nothing seriously wrong. Among
the slaveowners, "old friends
should not be neglected". They
should unite as one to prevent the
slaves from rebelling.

As mentioned above, the Spring
and Autumn period was an era of
great changes, in which the new
feudal forces were rising to power,
like the House of Chisun in the

State of Lu and that of Tien in the

State of Chi. These forces attacked

the reactionary rule of the slave-
owning aristocracy; they changed
the previous relations of produc
tion and wrecked the "rule of rites"

as practiced under the system of
slavery. These forces, according to
Confucius, were not following the
way of "benevolence" because they
had failed to suppress their desires
and restrain their actions. He

dished up the method known since
the Shang and Western Chou
dynasties — "self-restraint and re
turn to the rites". ("Confucius dec
lared: The ancient record says that
benevolence is to restrain oneself

and return to the rites." Tso Com

mentary.) Confucius told his
disciple Yen Yuan: "Once self-
restraint and return to the rites

are achieved, all under Heaven
will submit to the benevolent

ruler." If only the slaveowners
could all control their desires and

actions and return to the "rule of

rites", the slaves would meekly
submit to their rule. This was

phrased as "all under Heaven will
submit to the benevolent ruler".

As a result, the rule of the
slaveowners could be consolidated

and prolonged.

Therefore, Confucius clamored
for the "rectification of titles".

("Tzu Lu", Analects.)

What did he mean by "rectifying
titles"? He meant using subjective
concepts to define and delimit
objective realities.

He did this because, under the
savage rule of the slaveowners,
frequent slave uprisings, the rise of
the emerging feudal forces and the
continuous changes in the relations
of production had brought serious
disorder to slave society ("the rites
decayed and music was ruined").
Political and military orders could
not be issued by the supreme: ruler
of the slaveowners — the monarch

of Chou. Nor was the power of the
dukes of the various states stable;
in some it fell into the hands of

high officials and vassals. On the
other hand, people like Shaocheng
Mou were rallying the people to
assemble and freely form associa
tions and criticize those in author

ity. The situation was: "the king
is not a king, the minister not
a minister, the father not a father
and the son not a son." If this state

of affairs continued, what would
things come to? So Confucius re
solved to use the subjective con
cepts of the slave-owning class
dating from the Shang and Western
Chou dynasties to define and deli
mit the changing social realities.
He hoped by this method to restore
the previous order — "The king is
a king, the minister a minister,
the father a father and the son a

son" — in a vain attempt to prop
up the collapsing rule of the slave-
owning aristocracy.

With this in mind, it was said,
he wrote a history of his time
called The Spring and Autumn
Annals. According to Mencius, the
book struck all "rebellious minis

ters and villains" with terror. This

was because, proceeding from the
concept of the rectification of titles,
Confucius tried to reverse the

realities of a changing society
and restore the old order. Mencius

extolled Confucius as a man who

wrote The Spring and Autumn
Annals to rectify the confusion in
concepts and titles, thereby exer
cising the supreme authority on
behalf of the monarch of Chou,
that is, consolidating the rule of
the slave system. Hence, said

Mencius, this was a matter of ex
ceptional importance and worth
recording at length. '("Duke Wen
of Teng", Part 2, Meng Tzu or
Mencius.)

In fact, this was nothing but
another instance of the diehard

stand taken by Cpnfucius,

This was also the purpose
of the "benevolence" Confucius

advocated.

Confucius spoke of "virtue" or
"governing by means of virtue" —
but this did not mean virtuous gov
ernment in relation to the enslav

ed laboring people, because it was
to be applied only within the
slave-owning class. Only punish
ment was to be applied to the
enslaved laboring people. Using
the whip to deal with the laboring
people — this was the slave
owners' "government by virtue"!

Confucius held that "benevo

lence" included "wisdom" — that

is, knowledge. He made great
efforts to spread the notion that
"only the highest who are the wise
and the lowest who are the stupid
cannot be changed". ("Yang Huo",
Analects.) In other words, the
"sages" of the slaveowners were
high-grade geniuses while the
slaves were nothing but low-grade
menials. The one was endowed

with absolute wisdom, the other
with absolute stupidity; these two
classes could not be changed under
any circumstances. But where did
the knowledge of these talents or
geniuses come from? Confucius an
swered: "Those born with knowl

edge rank highest" among men.
("Chi Shih", Analects.) The knowl
edge of a "sage", he held, was the
gift of Heaven and did not come
from practice. Thus brazenly did
Confucius propound the idealist
theory of apriorism and the reac
tionary fallacy that "heroes are the
makers of history".

Therefore Confucius despised
productive labor. When his dis
ciple Fan Chih wanted to learn
something about farm labor, he
flew into a rage. This was some
thing done by slaves, he declared,
and he wouldn't have anything to
do with it. Then he abused Fan
Chih, calling him a "mean person".

(Continued on p. 42)
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Liberal arts students leave Peking University for field projects. They spend one-third of their
study year in factories and communes learning from the workers and poor and lower-middle peasants.

PEKING UNIVERSITY'S FIRST

WORKER-PEASANT-SOLDIER GRADUATES

During the cultural revolution Chairman Mao
said, "Students should be selected from among

workers and peasants with practical experience, and
they should return to production after a few years'
study."

In line with this principle, Peking University
scrapped the enrollment procedures which had accom
panied its old revisionist system of education and
adopted new ones. Under them, workers or peasants
who apply for admission to college are discussed by
their colleagues in their places of work, who recom
mend those they think most suitable. Leaders of these

units must then give their approval and the final
decision of acceptance is made by the university.

The first group of 2,300 students chosen from
among workers, peasants and soldiers graduated:in
January 1974 after three and a half years of study.
Most of them returned to work in the places they
came from. A few have been assigned new jobs.

Throughout their college years education in class
struggle was an important part of their schooling.
They studied hard the works by Marx, Engels, Lenin
and Stalin and by Chairman Mao, were active in
the criticism of Lin Piao and Confucius and in other
political movements. Besides studying, they Jiad a say

MAY 1974



in running the school and helped to transform it with
Marxism-Leninism-Mao Tsetung Thought. They have
proved themselves a dynamic force in the revolution
in education.

Students of liberal arts and foreign languages
took society as their workshop. In the three years,
they went to 160 work places — factories, mines, com
munes, army units, stores, other related units — to
join in the work.and make social investigations. They
wrote altogether 1,500 articles for newspapers and
magazines and published 30 books." Philosophy
students, helped by their teachers, worked collectively
on a new 300,000-word annotated edition of the Ana
lects of Confucius, complete with critical and explana
tory notes. Their work has made a contribution to
the nationwide movement to criticize Lin Piao and
Confucius.

For students of science the university set upr seven
factories on campus and established links with 65
factories outside. They were thus able to get their
education in a new structure which combines teach

ing, research and labor in production. Students major
ing in electronic computers took part in the develop
ment of China's first integrated-circuit electronic com
puter capable of performing 1,000,000 operations per
second. Some contributed valuable ideas for perfect
ing the product. This was a radical change from the
old ways where students only learned theories from
books.

Instead of writing graduation papers, students en
gaged in 3 or 4 months of "pre-graduation practice".
That for science students involved 389 separate proj
ects. Work on quite a number of them measured up
to the coimtry's advanced levels.

A Critical Reference on Confucius
PHILOSOPHY students at Pe-

king University for their pre-
graduation practice compiled a
new edition of the Analects of

Confucius with their own annota

tions. This new Annotated Ana

lects is to be j published by the
Chunghua Publishing House.

Analects is a collection of the

sayings and deeds of Confucius
(551-479 B.C.) compiled by his fol
lowers after his death. It is a rep
resentative work of his thinking,
revered by reactionary rulers
through the ages as the "canon of
the sage". There had been several
hundred different annotated edi

tions of the book in the last 2,000
years, some of which had been
translated into foreign languages.

Before the cultural revolution,
under the revisionist line of educa

tion, philosophy students got their
education mainly by attending
lectures on abstract theories and

formal logic. But since the revolu
tion in education began, students
have made the works by Marx,
Engels, Lenin and Stalin and by
Chairman Mao the basis of their

study and combined theoretical
studies with social investigation
and with direct participation in
class struggle and the two-line
struggle.

When the nation launched a

campaign to expose and criticize
the counter-revolutionary crimes
of Lin Piao, the students left their

classrooms and went to factories

and communes to join the workers
and peasants in their criticism
movement. They applied what
they had learned — the Marxist-
Leninist theory of knowledge and
dialectical and historical material

ism— to criticize Lin Piao's at

tempt to overthrow the dictator
ship of the proletariat and restore
capitalism, and his idealist phi
losophy, which was the theoretical
basis of his revisionist practice.

In the course of this criticism

the students began to see that Lin
Piao was actually a faithful fol
lower of Confucius and Mencius.

Confucius had opposed social rev
olution and advocated a return to

the old ways in order to revive the
disintegrating slave system. Men
cius (390-305 B.C.), a student of
Confucius' grandson, was a prin
cipal exponent of the Confucian
school of thinking. Yet Lin Piao
had called this thinking "the
source of the Chinese culture".

It became clear to the students

that it was from Confucius that

Lin Piao drew his ideas — his

political program for counter-rev
olution, his idealist ideology, his
propensity for double-dealing and
recruitment of diehard conspira
tors, and his decadent philosophy
of life. The roots of all these can

be found in Analects. To help him
in his attempt to usurp power in
the Party, Lin Piao picked dozens

of sayings from the book as his
mottoes, even copying some on
scrolls and putting them up on the
walls of his room.

Analects was written in classical

Chinese hard for most people to
understand. During a study ses
sion last September some students
proposed writing explanatory
notes for the book for everyone to
use in the criticism of Lin Piao and

Confucius.

"We mustn't just explain it,"
said one. "Let's make a critical

analysis of aU the sayings in the
book. This has never been done

before, but we will do it using
Marxism-Leninism-Mao Tsetung
Thought. This will completely up
set views that have existed for two

thousand years."

The whole class supported the
idea. Leaders of the school Party
organization gave their backing
and assigned teachers to help them.

When one professor, long steep-"
ed in the doctrines of Confucius

and Mencius, heard about the
project, he said, "You can explain
Analects, but you must not criti
cize it."

"And why not?" asked the stu
dents. "Why can't we criticize
thinking that is reactionary, that
goes against the march of history?
There might have been people who
dared not criticize it, or even ex-
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plain some of the sayings. But we
college students from the workers,
peasants and soldiers are studying
in order to serve the proletariat.
We're not just going to explain
them, we're going to criticize
them."

Guided by their teachers, the
students read up a lot of history
and selected the most representa
tive ideas for criticism. In six

small groups, they first studied
works by Marx, Engels, Lenin and
Stalin, and writings of Chairman
Mao. Then they went over
Analects chapter by chapter, say
ing by saying, discussing, ana
lyzing, then writing down their
criticism. The first draft of their

200,000-word annotations was
finished in a month. They made
mimeographed copies and took
them to factories and communes,
read them out to workers and

peasants and asked for their
opinions.

They got a warm response. "Now
we have college students who
speak our own language," said the
workers. "We'll work together with
you to make this thing sharper and
more to the point." They gathered
a great number of valuable sugges
tions which helped make the an

notations more accurate, easier to
understand and sharper as an ideo
logical weapon.

An old peasant from the Red
Star commune on the outskirts of

Peking said to the students, "You
should speak for us when you criti
cize Lin Piao and Confucius. Be

hard on them, hate them as we
hate the landlord elements in our

village."

Workers at the Peking Special
Steel Company reminded them,
"You cannot hit the nail on the

head if you only criticize Confu
cius' world outlook, reactionary as
it was. You must expose his politi
cal motive, which was downright
counter-revolutionary."

Back in the school, the groups
talked about their experience and
what they had gained in ideologi
cal understanding. They discussed
the opinions of the workers, peas
ants and soldiers and saw better

how to make their criticism deep
and thoroughgoing: they had to
take the proletarian standpoint and
use class analysis to show that
when advocating a return to the
old rites Confucius was actually
being the arch defender of the
slaveowners' rule, which was
breaking up. This was the way to

Philosophy students ask workers at the Capital Iron and Steel Plant
lor suggestions on their annotations of the Confucian "Analects".
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unveil the reactionary essence Pf
his entire system of thinking.

I

For example, Confucius said,
"Review the old and you will know
the new. Then you can be the
teacher." Past annotators explain
ed this as a method of study and
did not touch its political implica
tions. The worker-peasant-soldier
students maintained that Confu

cius, with a reactionary political
motive, lauded old things as the
most perfect of things. Those who
stuck to old rules and conventions,
he said, was the wisest. They saw
this as Confucius' bid to revive the

old, because he hankered after the
slaveowners' rule of the Western

Chou dynasty and was pleading for
its restoration.

Even as a method of study this
saying goes against the Marxist-
Leninist idea that knowledge comes
from practice. Chairman Mao ad
vocates destroying the old and
establishing the new, laying more
stress on the present than the past,
weeding through the old to bring
forth the new, and when taking
over the historical and cultural

legacy, doing so critically. Confu
cian thinking is exactly the oppo
site of Mao Tsetung Thought. The
students' analysis and criticism,
based on true historical facts, laid
bare the essentially reactionary
nature of Confucian thinking.

They came upon some tough
knots. For example, in answer to
his student Tzu Lu's question on
how to run a country, Confucius
said four words, "First do, (then)
make (them) labor." Students and
teachers first looked up more than
a dozen different editions of An
notated Analects to see how they
interpreted this saying, then spent
several days discussing its mean
ing. Quite a few of the past ex
planations said the four words
meant for Confucius himself or
the slaveowners to do labor first to

set an example, and then make the
slaves labor. This kind of explana
tion showed Confucius and the
slaveowners as very enlightened
individuals. But actually an old
peasant of his time had described
Confucius as a person "whose four
limbs do not toil and who cannot
distinguish between the five kinds
of grain" ("Wei Tzu", Analects).
When his student Fan Chih asked
him how to grow cropS; Confucius
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